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ABSTRACTS

Grace: a Christian Concept or a “Cultural Universal”?
Christoph Nebgen (Goethe-Universitit Frankfurt a.M.), Grace and Salvation in a Missionary Context

The struggle for the experience of divine grace and at the same time the concern for the salvation
of others characterised the consciousness of many people in the early modern period who, against
the backdrop of European expansion "overseas", subordinated their own lives to these questions
and became active as "missionaries". The Ignatian concepts of grace and the human possibilities
of making a contribution to the divine economy of grace (usque ad ultimum terrae) have exciting
ambiguities that can be analysed very well in this respect on the basis of the available ego
documents. Concern for the salvation of the neighbour (who, since the voyages of discovery of the
Spanish and Portuguese) was now also perceived as a problem of salvation history that urgently
needed to be solved. At the same time, the heroic ideal of the now globally active missionary offered
new opportunities for self-sanctification and active participation in the acquisition of grace. How
was the tense relationship between the individual search for grace for oneself and the exclusive
Christian self-image of being universally responsible for the salvation of all people theologically
justified in the eatly modern period? What role did the petrspective of the people to be "converted"
play in leading them to salvation? First-person documents such as the so-called litterae indipetarum
and other sources from the holdings of the Society of Jesus provide an insight into the missionaries'
self-image and their understanding of how the business of grace worked. In a few sources, however,
we also get a view from the side of the indigenous missioned peoples and their perspective on the

Christian trade in grace.

Elke Morlok (Goethe-Universitat Frankfurt a.M.), Concepts of Grace in 1 arions Forms of Judaism:
Rabbinic and Biblical Texts




The struggle for the experience of divine grace and at the same time the concern for the salvation
of others characterised the consciousness of many people in the early modern period who, against
the backdrop of European expansion "overseas", subordinated their own lives to these questions
and became active as "missionaries". The Ignatian concepts of grace and the human possibilities
of making a contribution to the divine economy of grace (usque ad ultimum terrae) have exciting
ambiguities that can be analysed very well in this respect on the basis of the available ego
documents. Concern for the salvation of the neighbour (who, since the voyages of discovery of the
Spanish and Portuguese) was now also perceived as a problem of salvation history that urgently
needed to be solved. At the same time, the heroic ideal of the now globally active missionary offered
new opportunities for self-sanctification and active participation in the acquisition of grace. How
was the tense relationship between the individual search for grace for oneself and the exclusive
Christian self-image of being universally responsible for the salvation of all people theologically
justified in the early modern period? What role did the perspective of the people to be "converted"
play in leading them to salvation? First-person documents such as the so-called litterae indipetarum
and other sources from the holdings of the Society of Jesus provide an insight into the missionaries'
self-image and their understanding of how the business of grace worked. In a few sources, however,
we also get a view from the side of the indigenous missioned peoples and their perspective on the

Christian trade in grace.

Elke Morlok (Goethe-Universitit Frankfurt a.M.), Concepts of Grace in Varions Forms of [udaism: Grace
in Ritual and Kabbalah

Ritual: the covenantal framework ensures that grace is not perceived as a one-sided process but as
part of an ongoing dynamic interaction. This perspective is reflected in the daily prayers and
blessings (e.g. birkat ha-mazon) that are recited and often acknowledge God's gracious acts and
simultaneously reaffirm the individual's commitment to a life of ethical and spiritual integrity. The
Jewish view of grace has profound ethical implications. It calls for a life of grace (hesed), where
individuals are expected to emulate God's loving-kindness in their interactions with others. Acts of
charity, compassion, and justice are seen as human expressions of divine grace. The imperative to
perform mitzvot (commandments) reflects this ethos, where ethical behavior is not only a response
to divine grace but also a means of manifesting it in the world.

Kabbalah: In Kabbalistic thought, the concept of divine grace, or hesed, is one of the ten sefirot
(divine emanations/atttibutes), located on the right side of the divine organism, through which
God interacts with the world via the last sefira malkhut or Shekhina. 1t represents pure, boundless
loving-kindness and is one of the fundamental attributes of God, which is supposed to balance the
left side of din (judgment) or gevurah (severity). Together both sides create a harmonious dynamic
within the divine system, often visualized as a kabbalistic tree (z/an). The Zohar, the foundational
text of medieval Kabbalah, offers numerous insights into the nature of divine grace. It describes
hesed as a flowing, dynamic force that permeates the universe, emanating from the divine source
and sustaining all creation. One passage in the Zohar (Zohar 1:17b) describes how God's hesed
extends to all creatures, providing them with sustenance and life. This reflects the Kabbalistic view
that divine grace is an essential, continuous process of creation and preservation or — in a

Neoplatonic sense — of processio and regressio. Kabbalistic practices often aim to align the practitioner



with divine grace and the flow of divine energy/blessing transforming the mystic himself into a
channel for the divine influx. Meditative techniques, recitation of specific prayers, and the
contemplation of divine names are used to draw down hesed and balance the opposite side of
judgment and destruction. For example, the practice of lithodednt (solitary meditation and prayer)
encourages a personal, intimate connection with God, facilitating an experience of divine grace and
presence. In the Lurianic Kabbalah of the 16" century, the idea of #&&un olam (repairing the world)
is closely associated with divine grace. Practicing acts of hesed are ways to participate in the divine
process of healing and perfecting the world. By embodying divine grace through their actions,
individuals contribute to the cosmic restoration and alignment of the sefirot.

Summary: Grace in Judaism is a rich and complex concept, deeply embedded in the religious and
ethical fabric of the Jewish faith in various trends and periods. It is understood not merely as
unmerited favor but as part of a reciprocal relationship between God and humanity and an inner
divine constellation. Rooted in biblical tradition and elaborated upon by rabbinic thought, Jewish
grace calls for a response of ethical behavior, repentance, and commitment to the covenantal laws.
This understanding of grace underscores the dynamic interaction between divine benevolence and
human responsibility also in kabbalistic traditions, encouraging a life and spiritual practice of
loving-kindness, justice, and spiritual integrity. Through this lens, grace becomes a living,
transformative force that shapes the moral and spiritual life of Judaism in various periods and

literary genres.

Armina Omerika (Goethe-Universitit Frankfurt a.M.), Grace as an Essential Attribute of God: Modern
Islamic Theological Positions

The paper will present different concepts that cover the semantic field of ,grace” in Islamic
theology. The focus will be on modern revelation-theological interpretations of mercy (rahma) as a
(salvation-relevant) attribute of God. Finally, it will address the ways that these new approaches are
used as ressources with regard to interreligious communication and Islam's capacity for pluralism.
Anthropologies of Grace. Online Presentation Theme Issue in The Cambridge Journal of Anthropology 40
(2022/1): ‘Abways Something Extra’: Ethnographies of Grace. Guest Editors: Michael Edwards and Méadhbh
Mclvor

“The anthropology of religion is enjoying a renaissance of attention and critical thinking. This is
apparent in the wealth of scholarship on questions of ‘the good’ and the ethical, some of which
has sought to build bridges with more politically inclined ethnography. The editors of this special
issue have produced an original and ambitious contribution to this field by interrogating one of the
most enduring concepts in the anthropology of Christianity: Grace. The editors invite us to re-
examine the implicit centrality of Grace to many anthropological understandings of reciprocity and
gifting, and to think through the role of grace in everyday lived experience. More broadly, their
collection demands that anthropologists carefully appraise and theorise the Christian assumptions
that often underpin their engagements with theology. The special issue is made up of an
introduction by Michael Edwards and Méadhbh Mclvor, articles by Julian Sommerschuh, Nofit
Itzhak, Gareth Breen, Giuseppe Tateo, Neena Mahadev, and Hans Steinmiiller, and an afterword
by Vincent Lloyd.” (Editorial by Andrew Sanchez)



Law in Grace, Grace in Law. Governing by Exception I

Nicolas Ruys (Université Catholique de Louvain), Ducal pardon to the rescue of insolvent debtors. About
the letters of atterminatio granted by the Sovereign Council of Brabant according to Henricus Kinschotins (1541-
1608)

The purpose of this presentation is to explore the power to pardon applicable in the Duchy of
Brabant during the early modern period through the writings of the Brussels lawyer Henricus
Kinschotius.

Considered one of the most remarkable attributes of sovereignty under the Ancien Régime, the
princely power to pardon consisted of the prince's ability, both in the principalities of the Low
Countries and in the kingdom of France, to express mercy and hence grant any type of legal
advantage to the subject of his choice with the aim of mitigating the effects of overly rigid and
severe application of the law.

While legal historians have often tended to focus on the criminal aspects of the (secular) power to
pardon, it is perfectly clear that the royal prerogative of mercy was not limited to what would be
called criminal law today, but actually encompassed all branches of law in the early modern society,
including civil procedure, contracts, and family relations.

This "polymorphism" of mercy is more than obvious in the seven treatises written by Kinschotius,
who had a brilliant career as he practised law for over forty years in the Sovereign Council of
Brabant, the supreme jurisdiction of the duchy. Indeed, in his work titled De rescriptis Gratiae, a
supremo Brabantia senatu nomine Ducis concedi solitis, he particulatly focused on the power of pardon of
the Sovereign Council of Brabant: it was the only jurisdiction in the landscape of the principalities
of the former Netherlands, to be competent to issue within its territory a large number of sorts of
pardon letters on behalf of its Prince (212 nomine Ducis).

We will therefore discuss one peculiar kind of pardon letters that the Sovereign Council could
grant, id estletters of ‘atterminatio’ aimed at granting payment facilities to unfortunate & bona fide
debtors. By delivering such a letter, the Council was entitled to interfere in contractual matters and
therefore could force the creditors to grant a respite to their debtors. In his 4th treatise, Kinschotius
analyses different essential legal issues thereon, namely the legal requirements for obtaining an
atterminatio, a description of its proceedings, the scope of application ratione personae and
materiae (with a list of claims that cannot be subject to a debt deferral), as well as the cases of fraud
which often happen in the practise, and how to put an end to it.

Maria Teresa Fattori (Universita degli Studi di Teramo), Neophytes. Between Boundless Grace and Racial
Bounds

The canonical category of the Neophytes changed during early modern Catholicism from Jews and
Moriscos to non-Catholics born with mixed blood. The comparison between the position of non-
native Catholics, as Jews neophytes, on the one hand, and Indios and Africans, on the other, allows
historians to focus on points in common and differences. Neophytes were associated with the
stigma of the otherness and they received specifical privileges (i.e. more facilities in undergoing
marriage impediments) but also, after the massive development of the Atlantic trade, blackness
followed a process of racialization. In fact, the category of «neophyte» no longer referred to newly

baptized Catholics, but classified people of indigenous or mixed blood, colored-skin people in



whose body European, Indians, or African blood was mixed to varying degrees and combination.
In the strict sense, a neophyte was a baptized person who was not born Catholic; after the conquest
of American it became one baptized who had mixed blood. The third council of Lima (1582), the
third in Mexico City (1585), the first three councils of Goa (1567, 1575, 1585), native Americans,
Indians and Africans received the gift of sacramental grace, but they were also marginalized in the
religious and social life for their non-native Catholic origin. Some differences were noted in their
possibility to be ordained priests or in other sacramental practices. The Roman Inquisition’s decrees
equalized neophytes of different origins with all baptized faithful or at least decided that the
decision had to be made on a case-by-case basis, with no priority exclusions. The situation of
neophytes and slaves was raised on several occasions by missionaries during the 17" century:
doubts and petitions were collected by the Congregation de Propaganda fide (from 1622 on), but
these cases were entrusted to the Holy Office, the Roman Inquisition, which solved them in a
graceful way. In the 1686 decrees De nigrorum servitute, the Holy Office judged the Africans capable
of accepting the faith, “fidei capaces sint”. A similar expression was used by Pope Paul III in 1537
for the Indians, who were judged “fidei et salutis capaces sint” (“Sublimis Deus” and “Veritas ipsa”,
1537). The eleven 1686 decrees attested the secular delay in the Catholic recognition of the enslaved
Africans' capacity to receive the faith, but, at the same time, they attested the conviction that the
conversion of Africans was possible and valid. Protection and discrimination were two different
aspects but with overlapping boundaries. The paper focuses on a case of missionary petition in the
17" century, when Catholic missions worldwide were supervised by the Roman Congregations.
The petition was presented by the African Laurenco or Laurenco de Mendouga da Silva. This
missionary case, the decrees of the provincial councils, the eleven decress of the Holy Office can
be seen as proof of the ideologies underlying the differences among humans within early modern
Catholicism. They also prove the connection between two different but closely related questions:
the boundless grace open to every kind of person and the limit of the personal capacity to be fully

Catholic in relation to mixed-blood bodies or free or enslaved status.

Laurent Tatarenko (Uniwersytet Warszawski), Institutional dialogues at the ritual boundaries: the uses of
grace in the Ruthenian Uniate clergy (17"-18" centuries)

The transfer of the Orthodox metropolitanate of Kiev to the jurisdiction of Rome, following the
Union of Brest (1595/1596), confronted the Curia with a twofold challenge, which closely
intertwined canon law and social practices arising from the local contexts specific to the Polish-
Lithuanian Commonwealth. The aim was both to ensure that the customs of this new ‘Greek rite’
Catholic community did not conflict with the disciplinary norms laid down by the Council of Trent,
and to produce a new confessional rhetoric that — by replacing the condemnation of Greek ‘errors’
— would give a place to Eastern rites within the Roman Church.

While this work had already been initiated for the Greek communities of the Italian Peninsula, the
case of the Eastern Christians from Poland and Lithuania (referred to as ‘Ruthenians’) created a
new situation. The demographic weight of this population, which numbered several million
individuals, meant that it was necessary not only to produce a legal reflection on the specific
characteristics of each of the two Christian traditions, but also to build a legal framework capable

of responding to a wide range of practical difficulties that appeared on these new boundaries of



Catholicism in Eastern Europe. During the negotiations between different legal traditions, the
dispensation became one of the main instruments for creating an interface between the Latin
models and the customs and socio-political contexts of the local Eastern communities, while at the
same time reaffirming Rome’s authority based on the concept of ‘government by grace’.

These exchanges, based on the complex interplay between the Uniate diocesan authorities, Rome
and the various congregations within the Curia itself, plunge us into the very heart of an entangled
social history that provides a detailed picture of the ongoing disciplinary transformations.
Matrimonial unions were one of the major issues in this process, both because of the extent of the
problem and because of the disparities between the two traditions, which had been consolidated
by successive councils. The other important topic was the change of rite motivated by the social
context, but also by the sometimes-singular trajectories of individuals.

Although the Holy Office was not the only institution involved in these negotiations, it was — in
close collaboration with Propaganda Fide — very often called upon to decide on thorny issues that
directly concerned the validity of the sacrament of marriage, and in fact established itself as one of
the main players in this ongoing codification. Based on the documents kept in the archives of these
two congregations, supplemented from time to time by those of the Apostolic Penitentiary, our
paper we will aim to show the bivalent character of this legal approach, from the Union of Brest
(1595/1596) to the end of the 18" century, both as a way of introducing new confessional
boundaries in areas marked by religious plurality, but also as a form of aconfessionnal space capable

of ensuring reciprocal circulation and influence between different institutional models.

Marco Cavarzere (Universita degli Studi Ca Foscari di Venezia), Papal Grace on the Spot. The

Nunciatures

Before leaving for his new see, every papal nuncio received several faculties, among which many
concerned the conferment of grace. Thanks to these powers, throughout the early modern period
nunciatures became little Roman curiae on the spot, entitled to dispense people from many
canonical irregularities. This delegation of authority had a double advantage: on the one hand, it
allowed local people to avoid long journeys to Rome or the expenses for proctors and lawyers
there; on the other hand, it granted the Curia an easier access to local information. As the supreme
judge of the Christianity, the pope was the omniscient ruler par excellence; and yet his sources of
information were often lacking. Nuncios could instead activate different procedures in order to
document the petitions’ veracity. As Roman authorities usually did, they could appoint local
bishops as papal executors; in other cases, they directly contacted on-site confidants: usually, the
parish priests of the locality from which the petitioners came. My intervention will focus on this
aspect of the “bureaucracy of grace” and will show the different procedures that could be applied
in different places. First, I will present some cases of investigations carried out by the nunciature
of Lisbon; second, I will show other administrative practices from the nunciature of Venice: here
the exchanges of letters between the chancellor of the nuncio and local episcopal vicars replaced

any form of enquiry, revealing a pronounced standardization of “grace-giving”.

Law in Grace, Grace in Law. Governing by Exception IT



Andreea Badea (Goethe-Universitit Frankfurt a.M.) Under Pressure. Reading forbidden books and self-

denunciation before the inquisition in Early Modern Rome

Believers did not always expect grace or forgiveness for certain deeds. In some situations, they were
rather forced to turn to the Inquisition, for example, to ease their conscience and receive
ecclesiastical grace in return. The paper will examine the sponte comparentes before the Inquisition
and use selected examples to show how the mental dispositive regarding the dichotomy between

guilt and grace changed through early modern times.

Jean-Pascal Gay, Elena Guillemard (Université Catholique de Louvain), Grace cannot but be

bureaucratic. Bureancracy cannot but be graceful. Lessons from the Early Modern Dispensations granted by the
Holy Offuce (17th-181h ¢.)

Requests for dispensations submitted to the Holy Office furnish a sizable corpus of sources to
investigate the workings of the administration of grace in the early modern and modern period.
At first glance, the files documenting a request for dispensation seem to follow a very strict and
repetitive formal framework. However, they quickly appear to be the administrative outcome of
intertwined, and sometimes contradictory, social logics: the local logic of negotiation or discussion
of the request for a grace between the petitioner and his or her ordinary ecclesiastical superior; the
administrative logic of meticulous elaboration with notaries and ecclesiastical representatives
(priests or bishops); the institutional logic of the link between Rome and remote areas; and the
theological or canonical logic that triggers the precise operating modes and norms with which these
different actors had to align themselves.

Thus, at the heart of the dispensation request mechanism, the entanglement of actors, ideas, scales
and rights blurs the boundaries very clearly established in theological or canonical treatises on what
dispensations are. Normative writings insist that dispensations constitute above all “wounds”
inflicted on holy canon law - and should therefore be avoided at all costs. At the same time,
however, they provide their readers with the precautions to take, pitfalls to avoid and steps to
follow in order to request a dispensation “in due form”. By consequence, dispensations do not
appear as an exception to the rule in these writings and in their concrete manifestations, but rather
as a particular request for grace in the form of a circumstantial softening of the law that was
potentially accessible to all.

With regard to requests for dispensations in the XVII® century and, in particular, French and Belgian
requests, our initial analyses concerning the Holy Office have already highlighted several aspects
of these highly regulated yet simultaneously wide-ranging workings of grace obtained (or not) via
dispensation. It should be noted that requests for dispensation were fielded by a wide social
spectrum: clergy and laity, nobles and the poor, women and men are all to be found in the registers.
In the case of the Holy Office, these requests concern not only issues related to heresy (request to
marry a heretic, to gain access to ecclesiastical offices in spite of heretic ancestry, to return to the
orders after a flirt with heterodoxy, etc.), but also all other issues facing ordinary believers in the
modern era: marriage in prohibited degrees of kinship, dispensations from fasting, the transfer to
larger orders among members of male or femals religious orders, etc.

A comparison of this corpus of requests with the normative writings related to dispensation allows
us to advance the hypothesis of a broad social use of dispensations, based in particular on the



observation of the omnipresence of the form (whether through the use of incomplete or completed
forms in dispensation treatises, or in particular files sent to the Inquisition), which reveals the
extensive social practice of this canonical tool as well as its central role in the pontifical

administration of grace.

Carlo Massimo Giannini (Universita degli Studi di Teramo—Universidad Complutense Madrid)
Priesthood by grace. The Holy See and dispensations for irregularity from the 17th to the 19th century

My contribution aims to focus on and analyse a topic that has received little interest from scholars,
namely that of dispensations granted by the Holy See from irregularity. With this term, canon law,
since the Middle Ages, had indicated the impossibility for a series of categories of individuals to
gain access to the priestly ordination: for example, not being free, birth outside of marriage, physical
and  mental  'defects', descent from = Jews, Muslims and  heretics, etc.
The only authority able to grant dispensations in matters of irregularity was the pope, either directly
(by means of briefs) or through the tribunal of the Apostolic Penitentiary. Through the study of
dispensations, it will be possible to identify certain trend lines. In particular, it will be possible to
verify the changes in the types of 'defects' that were submitted to the papal Curia and the numerical

trend of dispensations, for which some counts for the 18th and early 19th centuries are possible.

Benedetta Albani (Max Planck Institut fur Rechtsgeschichte Frankfurt a.M.), The governance of grace
after the Council of Trent. Voluntary [urisdiction and Aequitas Canonica in the Practice of the Congregation of the

Council

Founded immediately after the conclusion of the Council of Trent and active throughout the
modern age and up to codification, the Congregation of the Council was a global theatre of
experience in the administration of justice in the contentious, administrative and gracious spheres.
The scope of the Tridentine reforms, which affected the most diverse areas of ecclesiastical life,
combined with the congregation's global jurisdiction and its extremely rich archives spanning four
centuries, make this dicastery a unique vantage point for investigating the complex dynamics of
voluntary jurisdiction in the context of canonical process in the light of the principle of aequitas
canonica and from the perspective of Tridentine innovation.
Through a series of cases presented to the Congregation of the Council in the first decades of its
activity, the paper intends to investigate first of all the construction of the competences of the
dicastery in the field of grace and the evolution of an internal practice for their administration, a
practice of great interest also to understand in a broader sense the government by congregations
that began to be established in the Roman Curia in the second half of the sixteenth century and
that will remain a characteristic feature of the governance of the Apostolic See to this day. Secondly,
it seeks to shed light on the normative production of the Congregation of the Council in the
gracious sphere, condensed in some general decrees issued by the dicastery with the aim of
clarifying, specifying, and deepening some points left open by the Council of Trent and on which
the local churches, since the first years following the Council, had been asking for clarifications.
These dynamics of central normative production, but inspired by local instances and needs, are of

great interest because they allow us to problematise the concept of the ‘application’ of the Council



of Trent by overcoming the dichotomy between a ‘correct’ and an ‘erroneous’ application of the
Council's dictates and the duality between theory and praxis too often operated in historiography.
Finally, the paper intends to question the interaction between the congregation, considered as a
provider of grace, and the multiple local actors. The dynamics that led the latter to question the
dicastery, to request its intervention, to beg for the granting of graces, licences and pardons can
explain much about the functioning of the Roman Curia and the governance of the universal

Church in the modern age.
Grace in Court

Cecilia Cristellon (Goethe-Universitit Frankfurt a.M.), The Judge as a Dispenser of Grace in the
Ecclesiastical Tribunals of Venice, 16”-17" Centuries

In my paper, I will present the ecclesiastical judge as a dispenser of grace, especially in marriage
litigations involving very young, almost child brides. I will focus first on the formal and procedural
means chosen in the dialogue with the girl - in such a way as to create a context that both the judge
and the interested party considered suitable for confession. Particular attention will be paid to the
location of the interrogation, in order to emphasise how it was historically and emotionally

associated with confession and sacramental absolution, even in criminal cases.

Isabelle Poutrin (Université de Reims-Champagne-Ardenne), The Sacra Romana Rota and the Dataria
Apostolica: a Few Examples of Their Tangled Involvement in the Transnational Governance of the Papacy (End
of the 16" and 17" Centuries)

I will present the tribunal of the Roman Rota, its jurisdiction and personnal, and the historical
sources produced by or related to the Rota. Secondly, I will expose the results of a first survey of
the Rota's decisions in which the Dateria appears, to show how rotal decisions can contribute to
BOUNDLESS GRACE's research.

Machineries of Grace: the Dataria Apostolica

Clément Pieyre (Bibliotheque Diderot Lyon), The Dataria of Avignon in the 17th Century: Faculties of
the 1 egates and Practices of Papal Grace

This paper examines the activities of the Avignon Dataria in the 17th century. A pontifical court
of grace, it was a decentralized annex of the Roman Curia on the banks of the Rhone. With
jurisdiction over Provence and the Dauphiné, and heir to the faculties given to Cardinal della
Rovere at the end of the fifteenth century, it granted small graces to the clergy and faithful, who
then had no need to turn to Rome. Statistical analysis of the registers of supplications of the Dataria
of Avignon shows both the importance of its gracious activity (30,000 graces distributed
throughout the century) and the transformation in its nature and the subjects dealt with (rise in

importance of matrimonial dispensations, decline in matters of benefices, etc.).



Olivier Poncet (Ecole Nationale des Chartes Paris), The Politics of the Counter 2 The Roman Dataria
Viewed from France

The granting of graces by the Dataria Apostolica was a policy of supply and demand, in which the
mastery of information played a key role. It relies on intermediaries whose role is fundamental to
the operation of the complex system put in place from the 14th century onwards to ensure the
success of claims to universal collation of benefices and papal dispensations. The « politique du
guichet », which has been studied for some years by sociologists, highlights the asymmetrical
relationship between agents with a monopoly on the application of the law and users placed in the
position of claimants. The French monarchy's gradual tutelage and institutionalisation of
expeditionary bankers at the court of Rome in the sixteenth and especially the seventeenth centuries
made these exchanges and this economic-canonical bureaucracy more stable, intense, legible and

balanced.

Bertrand Marceau (Université de Reims-Champagne-Ardenne), Law and Finances between the Apostolic
Datary and the French lawyers in 1586

The religious dimension of the Renaissance crisis produced within Western Christianity both the
separation of many States henceforth protestants, and the reform and secularization of many
ecclesiastical benefits in States that remained faithful to the Catholic Church. The violence of the
Wars of Religion also necessitated the mobilization of numerous armies, financed in particular by
ecclesiastical benefices, sources of considerable incomes. That was the case in France between 1562
and 1598 particularly. As a result, relations between Rome and Paris became even more difficult,
not only for purely religious reasons, but also for financial ones. In that context, the officers of
Henry III (king of France up until his assassination in 1589) followed in the footsteps of
Gallicanism, and tried in 1586 to clash with those of the Apostolic Datery. They sought to produce
a law contrary to that of the pope. In addition to the legal question, the problem lied in the transfer

of financial sums after the great secularization crisis resulting from the religious wars."
Birgit Emich (Goethe-Universitat Frankfurt a.M.), Diplomacy and Grace in the Holy Roman Empire

This talk delves into the role of papal acts of grace in diplomatic relations between Rome and the
imperial princes of the Holy Roman Empire. The focus is on graces which fell under the Dataria’s
brief, above all dispensations and papal provision of benefices. Chronologically, it is the 17th
century that will pass review here. The first part raises the question of which channels and
communication options were available to petitioners in order to transmit their desiderata and to
influence curial decision-making. The second part of the talk discusses the effectiveness of
arguments fielded by petitioners and the extent to which these arguments were adapted to suit the
respective interlocutors involved in the process. Using several cases hailing from the Holy Roman
Empire, the main line of argument concerns the question of which channels of influence and

factors beyond the Dataria Apostolica had an impact on the activities of this institution.



